Cleansing Islam from the
Public Sphere!

M. HAkaN Yavuz

“Modern Turkey, like a transgendered
body with the soul of one gender in the
body of another, is in constant tension....
The soul of white Turkey and its Kemalist
identity is in constant pain and conflict with
the national body politic of Turkey.”

In order to understand state-society relations in Turkey, it is first
necessary to understand the relationship between Turkish
nationalism and Islam. Although Turkey is a national and secular
state, religion lies at the core of its political landscape and identity.’
Islam has always played an important role in the vernacularization
of Turkish nationalism; Turkish nationalists, in turn, have
redefined Islam as an integral part of national identity. Turkish
nationalism is essentially based on the cosmology of Islam and its
conception of community. The patterns of collective action, the
meaning of justice, community, legitimacy and organizational
networks in Turkey are very much informed by Islamic practices
and organizations. Islamic activism has emerged as a result of the
expanding market and the changing patterns of religious authority,
political liberalization and interaction with Europe. It is, therefore,
an attempt to re-imagine and renegotiate the Islamic aspect of
Turkish identity.

! This article emerged out of my research while I was a resident fellow at the University
of California Humanities Research Institute. I thank the Institute for its support and
Paul Lubeck, Edmund Burke 111, Eric Rouleau, Bekim Agai and Hseyin Sentirk for their
comments,

? Mustafa Erdogan, “Istam in Turkish Politics: Turkey’s Quest for Democracy without
Islam,” Critigue, 15 (1999) pp. 25-50; Nustafa Erdogan, “Religious Freedom in the
Turkish Constitution,” The Muslim World, LXXXIX (1999) pp. 377-88.
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After Tslam was ripped out of Turkey's social fabric by the
reforms of Mustafa Kemal in the 1920s, the rthythms of this religio-
political activism have been modulated by the changing policies
of the Turkish state. These centralizing and homogenizing reforms
divided Turkey into zones of prosperity and zones of conflict.
The zones of prosperity are concentrated around the "white
Turks,” ar governing political elite, who are at the center of state
power, while the zoncs of conflict are centered around the poar
and marginalized sectors of the papulation—"thc black Turks.™
Religion, as a residual variable of the category of the black Turks
and Kurds, became the hasis for the exclusion of the majority of
the population by the hegemonic Kemalist discourse of the white
Turks. Islam has become the oppositional identity for the excluded
sectors of Turkish society

Cultural ¢leavage is the basis of Turkish politics. Political
divisions, which formed as a result of secular nation-building
reformas, reflect such splits. The purpose of this paper is Lo examinc
the discursive origins and historical paradox of the cultural
cleavage between Turkey's Muslim masses and its pseudo-
Westernized elite, and the power struggle between them. The first
part of this article analyzes the irresolvable paradox of the Turkish
Republic by examining the process of “othering” Islam. It identifies
Kemalism, an authoritarian Westernization project, as the source
ol the vontemporary crisis. T'he second part examines the
politicization and the fragmentation of Islamic social movements
by focusing on the Sufi-centric movements and the palitical [slam
of the National Order Movement. The final sectiens of the article
examine the transformation of the National Order Mavement
and the socio-palitical implications of the February 28th process.

Brack vs, WHiITE Tunks, ISIAM AND NATHMNALISM

Turkey embodies an irrcconcilable paradox established during
the foundation of the Republic in the 1920s. On anc hand, the
state used Islam to unify diverse ethno-inguistic groups; on the
other, it defined its progressive civilizing ideclogy in opposition to
Isiam. It called upon the men and women of Turkey te participate

! This descriplive cacegory of the “Black” Turks and Kurds includes socially conservative,
pious Muslims. a large sector of the Kurdish population whosc identity has heen denied
by the Kemalist system; the econemically exciuded sector of the pepularion whe live in
the shantytowns of majoe cities; and Muslim merchanis and induswialists in Anatoliz
whe tun small and medium-sized entarprises, and are afsa excluded by Lhe blg corporations.
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in a jf}:_r,zd to liberate their homeland and Caliphate from the
occupying European armies. The Treaty of Lausanne (19233
stressed the commeon religious identity of Turks and Kurds as
Muslims and referred to non-Muslims as a “minority.” Tut:kev
thereby refused 1o accept ethnicity as the basis of its national
identity, referring instead to religio-territorial identity as i::s
s.tandard for unity. Islamic identity; based on religious devotion
ritual practices and a set of historically structured SOCiChleilil:al}
roles and schematic frames,* served as the integrative glue for th
establishment of the Turkish Republic.’ )
Turkinsh national identity was modeled on the Islamic
coneeption of community and was disseminated through Islamic
terms.ﬁ The incorporation of religious vocabuiary helped to
_nauonahz.e IsTamic identity. Examples of this include rhe
incorporation of words, such as milier (referring w0 a religious
community in the Ottoman empire, appropriated by the ch%:blié
to mean “nation”), vata (homeland), gazi (the title of Mustala
I(cmal, referring to those wha fought in the name of Islam)l -1'nd
sehid {thosc who died for the protection and disseminatior: of
]s]a_m}, into the nationalist lexicon. In another instance, the
Caliphate was not abolished, but rather its authority was m::n:h'
tranﬁf-::rr-::d from an individua! to the National Aséembiy Afrer
1925, multiple identities that had coexisted freely durin the
Dttfumar‘l periad officially coalesced into secular ethnic "[hgrkish
nationalism. The historians of the Kemalist period and the official
Turkish Historical and Language Society redefined identit .i‘n
terms of ethnicity and language. The state used the army, schgnl-;
media and art to consolidate Turkish national idendity aHd breal
away from Islam and the Qtroman legacy Nevertheless, during
the rFormative Kemalist period between 1922 and 1950 twf;
versions of Turlkish nationalism actual ly competed: seeular e'thno-
linguistic nationalism and religious communal nationalism
Th_e I(emaligst elite presented themselves as secular, progr;zssive
and in opposition to Islam.” The Westernization project was

—_

! Schamutie Frames signify and mod i
. / ulate £vents, experiences and objects.
U::;-ulbllf;ia:l :'f'wux- fsli'umr: Pg!u‘n‘r.rff fdentity in Turker: Movementy, Agj.smt_f, amed Provesses
C Gt Ejg :Is.sertatm:l. Unlwelrsny uf Wisconsin-Madison, 1998, p. 6. B
o the Racs n;|f|r§-ay1:l, Rethll'!klr“ls Nationalism and Islam: Same Preiiminary Notes
it l"l«:r!; OL uu}:( Ir}.:h-lsla.mlc Synthesis’ of Modern Turkish Pylicicai Thaughe,” Thie
im World, 1XXXTX (July-October 1999) pp, 350.75, '

I Yavuz, “Aydinlanma Baei-Digi Koleir ve Ozne * Zamaw, 10 March 2000
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presented as emancipatory and anti-religious, without the eritical
past-Enlightenment thought on telerance, liberalism and
democracy. The Kemalists imagine themselves as secular, rational
and Western in their encounters with Islamic forces, though they
have very little knowledge of the West or of what it means to be
truly secular. While it would be difficult to maintain that the
Turkish version of secularism is Western, it is true that Turkey’s
Wosternizers always present themselves as religiously secular.
Abdulhak Adnan Adivar argues that the Kemalist conception of
seculatism, similar to the positivism of the West, became the
“official dogma of irreligion” and was “imposed on [Turkish society]
just as kslamic dogma had been imposed in the past.”™ Kemalism,
a form of authoritarian Westernism, not only became the ideolopy
that created a new "white” Turk but was also deeply involved in
the establishment and regulation of a state-monitored public
sphere. This secular and national public sphere provided the arena
in which to display the Western roles, attire and habits of the
new white Turk, defined in terms of his or her ability wo imitate
external European appearances. By organizing the public sphere
around the ideology of Westernism, the stale was able to
incorporate whatever it imagined constituted Western-ness into
its display. For instance, during the 1930s and 1940s, villagers
with traditional clothing were not allowed to enter the major
streets in Ankara and were relegated to the less conspicacus back
streets.’ The Turkish project of modernization has been
characterized more by concern for its Western appearance than
by the actual social and philosophical roats of modernity.
Modernity, for the Kemalists, was a product to be rented or bought.
After the Kemalist reforms, the public sphere had narrowed 1o
the point that Muslims felt there was no longer any common
public culture that would provide a context within which they
could engage in communication and debate to exert influence over
a newly emerging polity that would hold itself aceountable to their
opinions. In a rcal sense, the state was attempting to create its

H Abdulhak Adnan-Adivar, “The Interaction of lslamic and YWestern Thought in Turkey™

in Near Eastern Cufture wad Seeizty {Princeton: Princeton University Press, 19310 P

128,
March 2008

* Mehmet Altan, “Tirk moderntesme hareketi v¢ Sahear,” Nabah, 1§

According ta Alun, on B March, the official Wemen's Day, & group of Turkish women
wrn of Mustald

wera not allowed Lo enter certain places in Ankars, including the mausale
Kemal, bocause they were wearing traditional Jresses.
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own public sphere. In response to this forced exclusion, many
Musln'!'ls began to cstablish their own informal netwmias ané
education system to preserve and protect their sacred realm Fron
the reaches of ‘the radical Republican state. The mystical m:twn-rkn'L
of Naqshbandis and the writings of Said Nursi, the founder of Uk :
most powerful faith movement, knawn as the Nurcu n"lcwernemt
became a counter-public sphere, and the incubator for the evolution
_of a more popular Islamic identity'® However, Islam remaincd
imbedded both inside and outside the public sphere and cnminu:;d
to underscore the hidden identity of the Kemalist state.!! Ed'mund
Burke I aptly describes this paradoy, stating that *nationalists
are inside-out oricntalists,” who adopted the Orientalist crilzi ue
of reifg_mn and “sought to portray themselves as eecularq't
opposition to the retrogradce forces of religion.”\2 L e

I'he hidden face of the Republican-imagined ‘lurkish identity
has always been Islam. As might be cxpected, this has created 1
sem e Ur_deep existential unease. Islam, excluded from thk*
construction pt Tirrkish identity, has come back ta haunt th-L-
Kemalist imagination and disturb the Republican peace of mind X
_[[ has created fear in the minds of the guardians of Kemalism and
in their view, has polarized socicty into separate sccularf'l(cm‘;lis‘-*
and Musllmfl.-;]amic factions. The raisor d'etre of the Kcm;.l' y
cstabhshr_nem i to keep the Islamic “other” at bay, and t}'le:
Z;;zﬁlsir:e:'tha{‘humﬁc_s the Kemalists militar}'-bﬁreaucrutiu
T hment. € major consequence of the transformation
Kooy LS ent in the 19805 was the recognition that the

15ts themselves play the role of the “other”™ among others
nahn;ely the Islamists, Kurds and Alevis. B o
gcnd‘zf?rﬁ}?;]trp‘;ﬂ&“ lllru: a transgendered body with the soul of one
B ard theme ¥ 0 &?mher’ Is In constant tension. White Turks
et 1 ves as Yvestern souls in the body of a foreign socio-
al landscape. 1ts body is native to the land, but its soul is

-'__‘_'__'—-_-___

-3 Sc = : P
Univ:fg:;ifﬂ:\rj;p‘ r:fe;ngnm and Social Changs in Modern Turkey (Albany, NY: Stare
wnd Madey Ne Tho:[ P:J:ss‘.\:igp‘lag} or .’rI Hfakar- Yavuz, “Print-Based Is]arr;irc Dis.ccﬁnursel:
:fII'HEldﬂhul: Soziv, 199% ppt 32\:_?311" Third fnternational Symposium wn Said Nersi
Mund “Qri ism .
nd Burke [0, “Orientalism and World History: Representing Middle Eastern

Mationalism ang .
Isl i - : - -
PP 485507 slamism in the Twventieth Century, Theorp and Sacisty, no. 37 (1999)

ibid, p. 493,

| thank_ Edl‘nund

Ratinnalis g Burke 111 for helping e to arganize my thoughts on Turkish
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alien. The soul of white Turkey and its Kemalist identity is in
constant pain and conflict with the national body politic of Turkey.
Each side has its own discursive field. For the white Turks, identity
is based on the idcology of militant anti-religious secularism, known
in this case as Kemalism, or lafcism. 1stam, on the other hand, has
pravided the vernacular for the marginalized majority, who were
cxcluded from the top-down transformation. While secular
discourse seeks to empower the state, Islamism empawers the
excluded black Turks and Kueds. The black Turks and Kurds use
a shared religious tradition to maobilize against exclusion and
marginalization by the white Turks, and they use other strategics,
techniques and ideas to enhance their own conscivusness against
the hegemony of Kemalism.

The Kemalist version of secularism has become the basis of
identity for the white Turks, The opposing ideclogy provided
by [slamic networks serve as 4 foundation of identity for the
hiack Turks. Democratization empowers the black Turks and
Kurds, yet they are then forced out of power in the name of
protecting the state—iranically, the very democracy that gave
them a voice. According to Yasin Akuay, a Turkish’sociologiss
at Selcuk University, “the more democracy grows, the more
religious resurgence is likely to increase” in Turkey." 't'his
resurgence, in tufn, leads to politics conducted through military
intervention in the guise of protecting Kemalist purity. Thus,
the pendulum of Turkish pelitics swings back and ferth hetween
democratizatian {or. the vernacularization of politics] and
military intervention.

At the core of the contemporary crisis in Turkey lic three
socig-political aspects of Kematism: 1) its uncritical
modernization ideology prevents open discussion that would
lead to a new and inclusive social contract that recognizes the
cultural diversity of Turkey; 2) it does not tolerate the
articulation of different identities and lifestyles in the public
sphere since they undermine the Kemalist vision of an ideat
society; and, 3) it treats politics as a process of guiding political
development and engineering a new saciety.!’ Thus, Kemalism

4 Yagin Aktay, Body, Text, Menticy; The fslamist Disconrse of Authenticity in Madern Turksy.
Unpublished Ph.13. dissertation, The biddle Rast Technical University, 1997, p. I42.

15 B4 Hakan Yavuy, “Turkey's Fault Lines and the Crisiz of Kemalism,” Current Histari.

9% (January 2000) p. 34.
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does not see social, cultural and political differences as integral
to democracy, but rather treats such differences as sourc ; aF
[nst.':l.bl[lt}’ an'd threats to the national unity. Members of the -c:ut:S Dt
ethnic (Kurdish} and religious (Sunni Islamic and Alevi) movemmn
seek to r_edeﬁn_ﬁ: themselves as Muslims, Kurds and Alevis, and :5113
to globalize their movements. These identity and justica—sae],':jn eocF 1
movements are in direct conflict with the Kemalist project B
The modern Turkish socio-political landscape lies bem.feen Wwo
poles: Western culture, as understood by the Kemalist elite, whicl
orients the f'uturc of Turkey, and Cttoman/Islamic culture ':'-:ith s
own ]aten't practices and roles. To a great extent, these two com et g
and conflicting sources of culture, images, instituLinns and rzf) Tlmg
are used _SE|ECti\-"E'i)’ o patch together a modern identit QEETL Il:;f.‘s
:?;—1 ;h:ftoxs hyt_:rlid agd cantinues ta evolve.'s The identig; of ']]ill:’[ﬂ:c};
retore neither Ottoman/Tstamic : i ates
ctl‘::.lm:nist ]?‘f gotr. Prime Minister %&?EFUELUE?F;A: E;l;i;lili';ﬁon::ﬁtj
reflected this duality. Members of Turkey's elite and foreisn dignitaries
marched to Chopin music, while the masscs marchcdg?o G omic
: T anic
Lh]ants.l Thaose v.lrhu weare excluded from the officially 5ar%t.innne1¢§
cultural and political landscape marched with Islamic symbols
bury “their” president, onc had who shared “their” tasee in. sic
and everyday practices. \ A musie
1|-. :21]11»::1;? l{)];e nealiberal economic pl(JIichs of Turgut (zalin 1983,
the division be 531:; ucnlr::il;f:gs;bé% ::thin the rI:.’.enmli:;t frameworl,
¢ ; . coup, which was launched in
%ﬂ_ii]; t(; E:l:i:;si;zefgslll] I;c SR?.CW of the contamination of the hlack
“dermceny From i peg;;é .lli;dt'}n' coup 1o protect the state and

—_—

-+ Sibdl Bozdafan and Regat Kas :
o S s et sy o ety
Kistalh wpe o Kiglall, “TC'yi kim kotuyacak?” Radita, 7 Marc e ewes
Agaifi: t‘\;'tnplgﬁsni:ﬁsc ties with the military, wffers two ways of prtigg?lg m;:z ej;'r:';
partics which seck LI;MII-I.ES: 2) empowering the Constitutional Court and banain Pthosle
“extrajudicial mesns Sch o -thc Ke-m-a“ﬂ oecler; on b)) protecting the Re |b]§: with
“white” Turks | ¢ such as ditect ml.l:t,ary interventian. fn ather words, iy P: kafil
5§58 o prowect the Republic from the people at all costs o b tase ol the
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TaE IDEOLOGY OF THE BLACK TURKS: [sL.AM AND RELIGIOUS
PLurALIsM

The ‘Turkish experience is a "secular skin around a pious fruit

which harbors at its core a rapturous duo—[and] lcaves the
notion of a monolithic fundamentalism in fragments.™*

Turkey’s Islamic movement is a sector of activities, actors,
discourses, syndicates, umions, networks and groups that have all
come together in the desire to resist the totalitarian and
homogenizing policics of the Kemalist state. The movement seeks
to; carve oul an alternative moral order based on its conception of
Tslam. An important aspect of Islamic activism in Turkey is that its
crucial impact is on personal and social values. The Islamic
movement is both & source of power for the powerless and an
instrument of social contral pver the body politic and society. The
Islamic sector in lurkey constitutes an archipelago of autonomous
yet related entities which carve out a space for marginal groups in
society. For instance, the Naqshbandi, Stleymanei and Nurcu
religious networks constitute distinct identities, with their own
unigue characteristics, but which are framed in terms of the Islamic
vernacular. There is an uneasy tension between solidarity and
frapmentation within Islamic movements. The major factor uniting
the diverse Islamic groups is their shared resistance to the Kemalist
hegemony of the white Turks, who have ruled the counoay
throughout the history of the Republic {with some democratic
interruptions under the feadcrship of Adnan Menderes from 1930
to 1960 and lurgut Ozal from 1983 to 1993). The fragmentation
of the lsiamic movement is the outceme of democratization,
expanding market forces, the introduction of alternative worldviews
and increased education. Religious pluralism is becoming the major
trend in the evalution of Turkish Istam.

The Turkish religio-political landscape, which is rooted in Suli
Naqshbandi networks, and shaped by changing state policies and
cconomic opportunities, s dominated by several groups. Below, |
seck to disapgregate these groups in the following manner: State-
islam; socio-cultural Isiam, which is either Sufi or moderated by

1* Richard Broakhiser, “Islamic Fundamentalism Revisited,” Nationa! Review { Nowem

1993} p. 63,
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Sufism, particularly Maqshba. .di Suf 1o it
of the Virtue l’an; qshba. di Sufi orders' and the political Islam

State-Tslam

In order m‘suhurdinate religion to the political establishment
45 was Flone in the Communist Eastern bloc, the new Kemal; 1
Rc;puhhc created its own version of Islam by establishin tljwﬂ
Directorate of Religious Affairs with a budget exceedin thgat T’
five combined ministries, reaching 172.6 trillion Turkisﬁ Lira ?
1998, _The main task af the Directorate is to control .;mg
domfesucar.e Islam in accordance with the needs of the state 2
forl instance, Article 136 of the constitution states (hat tH
[Llure::t.oratekshall excreise its functions and duties in accordan ‘e
with the principle of laicism." The state controls ‘alI ei chtu:
1hous:.and mosques in Turkey and employs the imams as gemi;
functionaries. The Directorate of Religious Affairs recolgnizes the
Sunni but not the Alevi interpretation of Islam as legitimare.?! )

Socig-Cultural Islam: New Religivus Conscigusness
One of the most powerful religious groups has been the Nurcu
me:mEI;It, founded by Said Nursi, a Turkish Kuid who lived
frem ]..81’6 to 1960 and authored several volumes r;:f {ht's : X
%xﬁgesm known as Risale-i Nur Kiillipati {The Epistles of L; gh‘t;l =
ins:;[iil;;'_alll‘ Enm:femcnt has played an important role in
mcm";tmms)zmgF L;\;cut moral Iangu_.lagc for the preservation and
(}fsci(;n ?3']‘!]1-. o ushm personality and a new understanding
ce. e comnection between its printed and oral tradition

" For more on the Na i 6
gshbandi movement, sec Elisabe ' y ;
J: ;:J’::frm and Central Asia (London: Curzon IJri:.;:El i"-;‘?‘)?malgﬂ' e The Nagulansts

ar morc on the Directorate of Relig it 3
Rasknni ctorare of Religious Affairs, see [smail [Kara, *Diy gleri
3 J'E‘I.EH“:;E;n ;_n. :Qgrhuiﬁ-m?’mm Hnglyfmm.‘.fii Thirkipe (fstaohul: K.'Ltahnri.121'993;}“&;‘:1#1;-:
and o And::;:{ ::';edm Ideru:nc_s for Kurds and Alevis in Turkey,” in Dale FFIIE?-;}q.eh:nar;
1E|Oumingmn- IN-lInd;nffjw Media ﬂl_J’lrf the Folitics of Chil Soeicty in Musting Sucieties

o v - IN: ] 03 Lniversity Prass, 1999% pp 180-200; 1 i

asin Akray, Tiirk Dirinin Suspabifik fibani (Istaﬂ!;ul: [Ieiisimcrl ;1?[;;0:;“]112:\]!;\5:;

Coak, Ty — ;
+ Far P;r:of:' :'Eime h’:fhsiar. Ird edition {lstanbul: lictisim 1999)
; . - ) . .
Sevt Efrudinin suceinet analysis of Nursi, see Ismail Kara, *Bedidxzaman Oroei,”

Ripasindaki Tirkipe (! e !

withauy f A ive ( S_t:fnbu]. Kitabevi, 1998} pp. | .37,

"'ﬂvc;:nrgr _‘-;Sd:rscandms the writings of Said Nursi, haﬁ chalctuf':ﬂzr:; Is_l‘::“';if":'_;

Movemen; in T ndamentalism,” see Paul Dumant, "Disciples of the Lipht: The N 1

** Far more g |11.1rkET- Central Astan Survey, 2 {1 986) p. 34 ght: The NMureu

Fmory: T":EtC: Hure dﬂSha:ms' see M. Hakan Yavuz, “The Assassination of Collacti
sc of Turkey.” The Muslim World. 99 (199%) pp. 193207 ive
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is protected in dershane (reading circles). Nursi argues that, “No
doubt, mankind will, in the future, turn to scicnce and technology.
It shall take its strength from science. Sovereignty and force will
pass into the hands of science "

Nursi used print media and traditional networks to create
“counter-publics,”? oppusing the reforms of Mustafa Kemal.
In spite of Nursi's exile and the constant court cases waged
against him in an attempt 1o silence the ability of his distinctive
voice to raise Muslim consciousness, his ideas spread
throughout Anatolia through personalized networks of
distribution and interpretation. Nursi’s writings werc
interpreted in different ways after his death, and each variant
reading has resulted in the formation of a scparate Nuccu
group; cach of these groups has managed to shape a different
sector of Turkish/Kurdish society. The Nurcu movement is 3
truly Anatolian-based faith movement whaose guoal is to break
away from the pedagogic stranglehold of degmatic religious
leaders whose enly interest was to maintain the religious status
quo. The Epistles of Lighi-hased reading cixcles, dershanes, transmit
emotional cnergy and cultural capital through personal contact,
Through dershane neeworks, Islam is not passively received but
actively constructed through prayers, discussions and farming a
pattern of conduct in public space. By stirring up the inner sclf,
the Nurcu movement raises a number of ¢ritical questions that
challenge Kemalist visions of modernity.

Nutsi’s writings seeks o reinterpret the Qur'an in light of
modern science and rationality, and to breathe life into the
imitative and claustrophobic saciety of Anatolia. His main concemn
is the rejuvenation of the Muslim commurnily through radical
interpretation of the Qur'an. The goals of this faith movement
are: the synthesis of Islam and science; an acceptance of democracy
as the best form of gavernance within the rule of law, raising
the level of Islamic consciousness by indicating the connection
between reason and revelation; and, achieving this-worldly and
other-worldly salvation within a free market and through
quality education.?

* Cited in Mardin, fRefigiar, p. 203.

2 For more on the idea of eounter-public, see the special issue on “The Black Pubhe
Sphere,” Public Crlture. 7, no. | {1994), )
24 ale F. Bickebman, "Chartanic Commentary, Public Space. and Heligious Imtelleciuals 1n
the Writings of Said Nursi,” Muslim World, LXXXEX, nos. 34 11999} pp. 2560-69.
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Bue to competing market :orces, educational differences and
Pohtlcai .Jpvolvement. there are more than 10 separate Nurew
communities. One of the most powerful Nurcu communitics i
led by the intellectually dynamic Fethullah Gitlen.” The Giilen-
led nea-Nurcu community secks to improve Turkish society by
using cFlucaLiOn and information technelogy toa raise a new
generation with heightened patriotic and moral censciousness.
Giilen’s community has distinguished itself fram other faich
movements through its soft and conciliatery voice on most hotly
debated subjects, such as laicism, the Kurdish question and the
headscarf issuc. The Giilen-led community seeks to redefing r’ui‘ci..sm
along more Anglo-Saxon lines, and to form a shared language hv
organizing high-level conferences. For instance, the Gilen-led
Abant Declaration of July 1998 nat only sought 1o redefine the
meaning of laicism in accordance with the way it is practiced in
Earope, but also reinterpreted Islamic theoibgy ta respand t::l
contemporary challenges. The Declaration’s main paoints were
[ha_t revelation and reason do not conflict; individuals should usﬁ
their reasun to organize their social life; the staw should be neutral
on heliefs, faith and the philosophical arientation of socicty:
governance of the state cannot be based on the dominance of anc
religious tradition and sccularism should expand individual
freedloms and rights and should not cxclude any persan from ri;c
public sphere. After the Abant meetings, the Foundation of
Journalists and Writers, along with the Ministry of Culture
j_rgamzed an internativnal conference on the inu:r-religimn:
plraolugi,;ui l:{lt)w‘ecn Judaism, Christianity and Islam by stressing

phet Abraham as the shared foundation of the three
monotheistic helief systems. Giilen-led inter-religious diglogues seek
to develop an ethic of engagement with the other religions in an
expanding, transnational public sphere.?

(-:a:lrr;:rl; ?I'n Eu[t_'.n_-based Movement, see M. Hakan Yavuz, “Search Toc a New Socia;
o | {l')t}g}ur ey: Fethullah Gilen, che Yirtue Party, and the Kurds,” $415 Repiere, 19,
Nurcu Mmmfp' 11;}-‘43; M. Ha_kan ,\."""'”7" "Towards an fslamic Liberalism?. The
403: Gabeiel Piriefet *5. ethullah Giden.” Middle East Jownal, 53, na. 4 (1999 pp. 584-
of Talam o Cc::f y. “Some Qbservatmns- on Mew Departutes in Modermst Interpretatinns
R § (1900) Cénjpgéarg "!llxrkgy; Il":t'hullah Cilen Cemnaati,” Asian and Afriean Stadiv,
of lstaric Ser'D YU Bekim Agai, "PNew Aspeces of [slamic Thinking and New Was
Ct‘rm;mj Un bl_lgr::ncizatmn in IModern T[[]:I"E}r: The Case of Fethullab Gulen” {in
™ "‘hmerl’[‘m;: "Ilg—l:rrai!dﬁ 'T;rTcsls, Bann Un-wl:rs':ty, [959

Garantisi Olmal'i," Zauran, 14 I-'E’:;:ll;ldé%ill;su, Miitipet, 14 Apiil 2000; *Dinler Barisin
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Giilen's immediate concern is not to achieve chanpes on the
macra level; rather, he focuses on the spiritual and intellectual
consciousness of the individual, secking to form an inner self that
will empower one to struggle against oppression by economic and
political forces. He stresses the role that technology and new global
networks can play in articulating a newly formed Muslim
consciousness. For Gilen, a misgion is inherent in this new Muslim
consciousness. He is extremely optimistic about the impact of new
information technology of empowering people and consolidating
democracy. As one who is deeply rooted in the Islamic/Ottoman
tradition, and who has gained familiarity with the structural and
discursive aspects of modernity as well, Gilen is a religious
modernist and a social innovalor. His movement is not reactive
but pro-active. He seeks to promote the “true” [slam of Anatolian
Sufism and to establish the idea that it is not in contradiction
with the modern world. One of his main objectives is to synthesize
reason and revelation, religion and science, individuals and
community, stability and change and globalization and
nationalism. Gilen is fully aware that it is Islam that provides
the ethical dimension to everyday life in Turkey. and constitutes
the basis of Turkey’s social and cultural identity.

One of the main featurcs of the Gilen-led movement is that
Giilen does not only mobilize the hearts and minds of millions of
Turks, but he alse succeeds in convincing them to commit to the
mission of creating a better and more humane society and polity.
The Giilen-led movement has four coordinated ticrs: businessmen,
teachers, students and journalists. Significandy, it also runs one
of the most extensive cducational systems found in Turkey and
many neighboring countries.

Diue to his statist and nationalist tendencles, Giilen searched for
legitimacy at the state level. In keeping with his pro-state-for-the-
sake-of-stabifity motivation, and to aveid the aongoing Kemalist
oppression that followed the February 28th process, Gulen's
community could not openly initiate a debate within civil society
or organize a resistance against the draconian anti-religious edicts
of the military. Gilen's followers, therefore, pursucd LWL
contradictory policies: a) mobilizing private communal channels
and educational means to expand their base within soctety by
appealing to religio-nationalistic ideals; and, b} searching for
legitimacy at the state level by accommodating the draconian
directives of the February 28th process. Nevertheless, Gilen's
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policies only increased the military’s contempt for his own
accommodating actions. On 21 June 1999, the military-dominated
media launched a fierce attack on Fethullah Giilen, accusing him
of engaging in activities that were reactionary and a threat to the
secular nature of the “lurkist state. Far the first time, this attack
was met with an cqually fieree and hitherto unprecedented counter-
attack by major mediz outlets controlled by Giilen's group. The
anti-Gilen campaign had been orchestrated by a power-hungry
and m_ilitantly anti-religious clique in charge of the notorious West
Working Group, which had acted aggressively to push the clected
civilian government of the Welfare party from power and kepr all
faith-based activities under strict gerutiny. The anti-Gilen
campaign forced Gilen and his group to respond agaressively to
vertain elerments of the Kemalist establishment—a canfroneation
he had always judiciously sought to aveid.

The latest attack on Gilen was also directed against civilian
authority, particularly the popular leftist Prime Minister Bilent
Ecevit. According to many journalists and members of Gilen's inner
circle, the radical clique within the Turkish army is behind this
latest attempt to further curtail civilian autherity. Some military
circles feel uncomfortable 2hout Gilen's external connections and
his cooperation with other Gitoman and Turkic communities
particularly in the Balkans, the Caucasus and Central Asia, The.):
sce these ties as a potential threat to the authority of Kemalist
ideclogy in Turkey and fear that Gilen will organize a powerful
|Obb¥ at-’mad against the decaying and oppressive establishment.

Gilen's community, rooted in conscrvative Turkish-Islamic
tulture and mativated by new economic and media opporwnities
has established a number of foundations and associations that scek
16 attract and co-opt mare secular inteliectuals. The goal of the
Nurcu and Nagshbandi groups is to construct a new form of
mrndernity that is consistent both with the fundamental precepts
:n!;l:lm as well as mLh thle emerging global paradigms of democracy

espect for indtvidyal human rights.

PUf:m?a‘f Islam: The National QOutlock Movement
]0|1'51Ca] Islam copstitutes one of the key fault lines in the
emalist conception of laitism. The dominant representative of
Pfl}"ttCal Islam in Turkey has been the Nattonal Outlook
;h:\:&m?nt, which sx'jccessivc]}' morphed inte the National Order,
National Salvation, the Welfare and the Virtue parties, each
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of which were shut down by the Kemalists?® In the 1990s, the
National Outlook Movement transfarmed itself from a strictly
religious-right to & center right party. This process was halted by
the military-led February 28th process in 1997. The National
Outlook Movement was the party of 2 new Anatolian bourgeoisic,
the urban poor and excluded Kurds.* The party’s support remains
rooted in the relationship between the modernizing state and the
Muslim periphery.! The “idcal state” of its palitical imagination
is not the regime of the period of Muhammed but rather that of
the Ottoman classical peried. Dne might argue that the National
Outlook Movement, unlike other Islamic movements, has not
negated tradition but has sought rather to traditionalize the past
by creating an invented ideal Ottoman society that would serve
a5 a model far restructuring the present and the future. Although
the National Outlook Movement’s idevlogy has been a mixture
of Ottomanism, nationalism, modernism and Islamism, it
originally emphasized ethics and industrialization from 1973 to
1980, then justice and identity from 1983 to 1998 and Lhen
democracy and the rule of law from 1998 ta the present. In other
words, the National Outlook Movement was the movement of
the periphery, the excluded segment of the Turkish society—the
black Tirks. The National Outlogk Movement later became the
party of “exit” from the periphery.

Between 1993 and 1998, the National Outlook Movermnent was
organized as the Welfare Party, which utilized modern methods
and concepts 1o reframe the socio-political problems of Turkey in
terms of Islamic idioms and concepts. A closer examination of the
Welfare Party’s identity indicates that it was based to a large
extent on the binary opposition of Y¥est versus East.* [ts rejection
of “the West within,” namely the Kemalist modernization project

= Tor moce on the evelution of the Madonal Outlook Moevement, see Sileyman Agif
Emre, Sipascers, 33, no. 1-111 {1stanbul: Akabe, 1950],

0 Por more on the relationship between Kurdish and [stamic
Duran, *Approaching the Xurdish Question via Adil Dizen: An Tslamise Fa
Welfarc Parly for Ethnic Coexistence,” Journal of Musifim Minortzy Affairs,

{1938} pp. [11-28
1t pdenderes (inar, Republican Aspects of
Toditieat.” Unpublished PhD Dissertation, Bilkent University (Ankara), 1994,

** For more on the Welfare Party, see Ziya Onig, “The Political Beonomy of [slamic
Resurgence in Turkey,” Third World Quarterfy. 18, ne. 4 (1997) p. 743-66; M Hakan
Yxeuz, “Politicat 1slam and the Welfare (Refah} Party in Turkey.” Comparareiv P

30, no. | (1997) pp. 63-82.

identity, see Burhanertis
rmula of the
18, ne 1

Istamtsm in Turkey from the Perspective of “the
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to chatc a new Turk, manifested itself in the Welfare Parry's
foreign POIIC}" outlook as well.** In short, the Welfare Party
IeadershlP was very much dependent on 2 perception of the West
as colonial, unjust, oppressive and, ultimately, Christian The
Welfare Party’s identification of the Muslim-Turkish seif a:
Ottoman—lslamic was designed in direct opposition o the West
wit_hm 1_:hf:-: country. The Welfare Party's [slamic agenda was
nat‘lot'l.a[lstlc and hnmogcntzing, seeking political power to transform
socicty. It succeeded in becom’ «g an tdeology of opposition, but
never ach%eved & positien as an ideclogy of liberation and mfﬁs u::.ahie
ro establish itself as an alternative civil s0Ciety movement 'It.
remained statist and constantly defined itself as “other” .
After the_l996 national election, a new coalition bétween the
wwo cenler-right parties (True Path Party and Motherland l”*'nrw‘j
formed a government on 3 March 1996, in respunse to pre.;w}c
fn;?m the military, media and major business corporations.’ The
primary goal of the post-election politics was to exclude the
Welfare Party from the government. In support of this aim ’l.‘an su
Ciller of the True Path Party and Mesut Yilmaz of the Motherland
[’artj_\,f Iagreed_on a2 ptating prime minister position despite r;u:ir
tradmm}al rivalry over agenda and supporters. This pcrsuédcd
same Welfare Party followers that they would never be able to
g21n aceess 1o institutional means of affecting political char e
Il;hri_ evident closure of the system against the largest part)«jé’itn'
‘r\?él}'i?ee;;r?glhat?d a lar;_;e scgr::e_n} of t.hle‘clcctluratc, and the
Moy y became resistant. The political rivalry between
\'Ver;}ﬁc?ai LIIILer upclr:[ifed i new window of opportunity for the
4 €coa ilmasz
peaxe prim}; mi::lc;tor ?.mc with th alition agreement, Yilmaz
ovidene e minis er first and rmmrcdlately began to search for
grdence of corruption allegedly carried vut by the Ciller family.
ince Yilmaz's primary goal was to prevent Cliller f in
orime i S P Aller trom becoming
ster in Januacy 1997, as the coalition's agreement

—

" Thsan o Diafi, K i

7 .  Fimllk Sdplenr va
t-‘nllwikarha; Simge, 1958, ¥ s
o ugh Pope, ™~ Islamists € * M
Fhe g o s Came First, Middle East Irternacionad, § January (996 i
Py v:b:irslllBusmf:ssmen 5 Assc_uciar_lon {TUSTAD made its pusiIL;ion ::3:1 e W;z]f;(r}e
Harties ¢=|r1 with an ac[v_crtuscmem in the press, and asked the two cenier-righe
h["'nmin:dynz eir for_ceslagm_nsr.lpossib[e bslamist tnvolvernent in the EQvernment s
the adumns I!s-: lt'_u:_gauvg [mphcuatmns of this exclusion on "lurkish pelitics and indicated
D, Sigtcn:nl?;j]::]fn[jlqk'nehh Parlti_f:i: Madernlesmenin Icinde, Batililzsmanin
F:hrqu 1596) o 45_56. Gkitmetin Diginda,” Tarkipe Gimifigl, no. 35 [Tanuary-

ipasel: Dofu-Bari Aprimindg Refal Partizi {eforiop
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would reguire, and to either remove Ciller as head of the True
Path Party or divide the True Path Party, he leaked some
documents showing evidence of corruption to the Welfare Pariy,
which was the main opposition party in Parliament. The Welfare
Party used these documents, not to attack Ciller, but to assanlt
the government as a whole, On 6 Tunce 19906, Prime Minister
Mesut Yilmaz resigned and opened the door for the Welfare TParty
to form a coalition government with Ciller’s True Path Party.

On 28 June 1996, the Turkish Republic for the first time had a

rime minister whose political philasophy was based on Islam.
This marked a psychological break in Turkish histery that was
the gutcome of an ongoing search for new state-society relations.
The new coalition raised some Western concerns over the impact
of Turkey's foreign pelicy orientation. The Turkish military. which
considers itself the sovereign guardian of the Kemalist covenant
of state, refused to cooperate with the government on some
matters, in spitc of Erbakan’s earnest attempts 10 Carry out
virtually all of its demands 3 For example, the military complezely
ignored the government in dealings with Istael. In May 1997, the
mifitary engaged in a massive military operation in northern Irag
without notifying the civilian government.

Since 1995, one of the major trends in “Turkish politics tus been
the militarization of demestic politics, which hasled to the crosion
of the two major center-right parties and has weakencd the
religious right, preventing the democratic transformation of
Tarkey. ™ The final blow to the coalition government tock place
when the military unilaterally declared political Islamic
movements and Kurdish separatist movements to be enemy
number 1 of the state. T'he National Security Council, which is %
made up of the president, the prime minister, the foreign minister,
the defense minister, the minister of internal affairs and five top
generals, allowed the military to institutionalize its supervisory
role over all major domestic and foreign policy decisions made by

¥ Abdelwahab BI-Effendi, *Fram [stanbul with Love and Fear: The Trials and Trilm!aiees
of Turkish "Sccularism,™ Muslim Politics Repore, no. 13 (Mayfjune 1997) pp. 3-4. 7.

¥ The civilian-military cartel presented Islamic identity clatms as an exivtential thaea 10
justify actions outside the democratic means. For more on the theuretical liwerature or
securitization of domestic politics, see Rannic 1. Upschutz, "On Seouwrity” O Secirtly
(New York: Columbia University Press, 1993) pp. 1-23. For more on the securitizatian of
Turkish politics, see Philippes Saviddes, “Legitimation Crisis and Securitization in a Moder?
Suate: The Case af Turkey,” Critlgue (Spring 2000},
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the civilian government. The military increasingly used the NSC
in governing and disciplining anti-Kemalist identity claims.
Since 1995, a Kemalist coalition that includes businessmen
powerful media forces and the military has hardened its posi tion,
using the media along with the court system to maintain irs:
dominance in sociery® Palitics by other means, such as the
mifitary and the court system, has been the standard method
of governance in Turkey. For instance, the State Security Court
sentenced Necmettin Evbakan, former prime minister and the
head gf the Welfare Party, to one year in prison for a speech he
gave in 1994, In that speech, Erbakan argued that “Turkey
[had] drifted away from its Islamic toots,” and that “secular
p.o!lticia.{}s [had] driven a wedge between ethnic Kurds and cuth::r
citizens. * Te a very real extent, public criticism of secularism
in Turkey remains illegal. In this manner, the hardline guardians
of the Kemalist order used the National Security Council to
maintain their war against p’ous Muslims and Kurdish identity
movements. Kemallists justisy their oppression by claiming thac
they must keep the state pure from societal penetration. ‘

TiE CAUSES AND IMPLICATIONS OF THE FEBRUARY 2 8TH Process

In 1937, the generals decided to cleanse the public sphere of
the growing Muslim presence. The military once apgain intervened
dlrcc'tly in the civilian sphere, declaring peaceful and democratic
Turkl:.sh Tslamic and Kurdish identity aspirations to be natic;n;l]
security threats, and orchestrating a soft-coup against the to-
Istamic Welfare coalition government hy forcing the goverr{rrf::m
tbn‘cngage in the deansing of Islamists from the public sphere % [n
();lﬁgl’i?;?iarl ]callcf! for a) full implementation of the “Unilormity
i Pr:: haw, ?}Tcludmg the ::lns.urc of the religious seminarics
ot 'm‘i Zr s oolls;b;l prevention DFlantl—sccuIar acts against
orotent :eu II ng outlawing such acts with new laws that would
B e s -::1 ar nature of ﬂ}c state; ¢} a halt to the recruitment
the o into government ]ol?s; and d) careful observation of

nomie activities of Islamic groups. After some tesistance,
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he e ﬂa:lr!las._q[ealdmg Turkish columnist, cegulasly examines the connection between
cdia, military and privatization in his column in Yemi Safak.
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Erbakan signed the directives on 5 March 1997 and asked the
cabinet to implement them. President Demirel justificd the
directives by insisting that they were necessary to protect
democracy and the secular nature of the Republic.® On 18 June
1997, the military campaign forced the Welfare Party-led
government Lo resign. In January 1998, the Constitutional Court
bowed to the wishes of the powerful military and shut down the
Welfare Party. In its decision, the Turkish court argued that laicism
is not only a separation between religion and politics but also a
necessary division between religion and society This justified
regulation of social life, education, family, economy; law, daily code
of conduct and dress-code in accordance with the necds of
everyday life and the Kemalist principles.

The February 28th process was an atiempt by the white Turks
to protect and preserve their political and economic hegemony
against the black Tarks and Kurds and to exclude them from the
privatization process. Two major reasons explain the February
28th coup: First, the military wanted to protect the state from
the black Tieks and Kurds and cleanse the public sphere of Muslim
presence; and, second, the Istanbul-based media cartel and
bourgeoisie’s determination to gain the lion’s share ol Benefits
from the IMF-required privatization by creating a more
dependent government. Andrew Finkel, a prominent, independent
journalist, who covers Turkish society and politics and worked as
a columaist for Sabak, an Istanbul daily, before losing his job due
to his critical writings, aptly argues that “the media cannot act as
watchdog while they arc bartering political support for financial
advantage.”*

The Turkish media, particularly the Dogan Mcdia Group
(DMG), which owns the string of papers Mifliyet, Radikal and ¢
Hiirriyet, has become a major locus of corruption in Turkey. When .
POAS, the state-owned energy COMpany, was privatized, the DMG -
paid just US$1.26 billion for it though it was worth uss4s
billion.** None of the DMG's columnists dared to question the
corruption of their company and instead, they demonstrated their

11 For mare on the causes and implications af the February 28th proocss, see M. HakanYavul
~Tiickiye artlk v degil, oreldir,” Zetuzan, 2B February 2000
# Andrew Finkel, “Caught in the Muck of Turkcy's hiedia ‘Reform,

March 2000. i
# “Tahlikeli Satigiar.” Yomi Safuk, 4 March 2000, This article examines the connevtion

batween the major media companics and the privarization process.
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secular and nationalist qualifications by attacking Kurdish eth
natmnalrst' and Islamic movements. Finkel sugge:stslthat ?I:]
m,rerwheirlmng constraint en the Turkish media is thar they a ‘
compromised by the financial interests of their pmprictdrsyThrz
DM has _bccome the primary supporter of the Februar "28 h
process, with the cxpectation of receiving significant ﬁr{anc'L-i
bencfits from the privatization process, The palicics of the Teﬂ’r:lfa;:
led -:oaht;ur; 1r0r_1icaily played a decisive role in facilitating Lht;
Er(:lcglss rna‘ 11:rﬂ eansing thq pu_bhc s'phc'n?. Erba_kan's rhetoric about
u g 4 mosque in laksim, his visit to Libva and his vow t
pursue a policy “with or withaut blood” elicited great anger a t;
mobilized the military cstablishment against all IgsIan*:liL-:
:;;o;izln&z:ts, and the Welfare-led coalition government in
The February 28th process has used the media, the court and
the miiitary for its “cleansing” of the public sph:r:rc The shan
term gf:al of the process was the protection of the sia‘re ar;d ?:;t—
white d.emouracy" from the black Turks and Kurds. The med'c
.'m‘d b.usn?t-:-:ss cartels was to gain financial benefit from thm
E:ra’uzau;:m ;_:-F the state companics. ‘The Welfare Party was th(C:
only popular force to resist this sell-out of the state compani
and the Istanbul-based bourgenisie ia cartel therefone
us%‘?—. all means at their dispisa] ugjiiittlslfcm\fi’cill?aL;;rE’]lrtt};’erCﬂ)re
cxene, 1 g e end of e oo pnsclienoss. To o gt
‘ Lt € policy promoted by the militar
;f;;crru:ixgnssze]‘J:tember l980| coup, which used Islam as alr":
Kardios a?*ldsm-lj?.l'mmml against the forces of the leftist ethnic
by o o {rE igious (Alevi; political movements. Mareover
by endegd F-. i ‘era]_ era toward Islam started by Ozal, the cou]_;
o staté ;dcoallgon petween the conservative center-right
e the ate. § ,;ny upnl-Tqus have begun to see the army not
the privi }(;du L_e cntire nation but rather as the guardians of
Iy 1 dw itec Turk. The credibiiity of the Tarkish military
eroded more than any ather institution in the statc.
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With the closure of the Welfare Party, the pro-Islamic
parliamentarians formed the Virtue Party. Even though the Virtue
Party constitutes the third largest party in parliament, it has Been
domesticated in accordance with the precepts of Kemalism. The
Virtue Party has failed to transform itself into a dynamic f
alternative party willing to tackle the problems of Turkey,
preferring instead to assimilate itself into the present political
structure to maintain its legal existence. Virtue Party-led political
Islam is no longer an agent of change but rather is subject to it,
Fear of being shut down is the main political concern of the Virtue
Party. This fear, in turn, prevents the Virtue Party from engaging
in politics and has forced it to become a party without politics.
For instance, in the recent debate in Parliament over changing
the constitution to keep Silleyman Demirel, who cmbodied the
February 28th process, as president, Balent Ecevit asked the
Virtue Party to vote for the three-item comstitutional amendment,
in which party closure by the constitutional court was madc mere
difficule. Ecevit asked the Virtue Party parliamentarians to vote
far the change ot face the closure of the Virtue Party by the court,

After the February 1997 coup, all major Islamic groups,
including the National Order Party, have shown clear signs of
becoming increasingly pro-Furopean and Westernized.™ "fhe
groups have supported Turkey’s full integration into the EU, along
with the establisnment of closer ties between Turkey and the EU.

for four reasons. One of these is economic and the other three are
political: 1) the rise of a new hourgeoisie within the Natiunal
Outlook Movement which is invelved in the textile industry; 2)
the belief that religious rights in Turkey would be better protected
under the EU than they are currently, under the Turkish
constitution; 3) the encotiragement of the National Qutlook
Movement by Turks in Germany to support Turkey's integraton
into the EU: and 4) the increasing power of the new generation of
National Outleck Movement politicians. One of the major
consequences of the February 28th process has been the
transformation of the Virtue Party's ideology, leadership and
organization. The party has been forced to reconsider modernity,
democracy and multi-culturalism as universal values rather than

4 Tor mare on the teaction to the Helsinki Decision, see “Merak Ddilen Coriag,” ZAmt g
23 December | 599
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treating these values as an extension of European domination %
In a sense, the coup helped the Virtue Party to rediscover Euro e
as a p!acc_ oif democracy rather than the source of I(emaliI:f
aut_]'nomanan!sm. The party, however, is undergoing a difficutt
period of rethinking and fragmentation. It will likely take a decade
for the Virtue Party to recover and come to terms with a :
vision and rnew leadership. e
In any case, the transformation of the Virtue Party did no
sLop a Kemalist fundamentalist attack on the pan;),f'sy ro '1mL
Vural Savag, the chief prosecutor, opened the case a Einsgtnth-
Virtue Party at the Constitutional Court on 7 Ma;‘,f.19899 Sawv: ;
argued that_ “the Virtue Party has become the extensirn‘nL dej
ba‘nr_led poh_n.cal party and is alsa becoming a focal point for
cilmmal acuwt}_y against sccularism,” citing statements made by
Virtue Party figures concerning Merve Kavakei's headscarf
controversy. Indeed, the Virtue Party has been under the rem::
Cﬂntl‘t.}] of Neemettin Erbakan, who runs the everyday affairs ?
the Vl_rtue Party through Recai Kutan and Oguzhan ggiltﬁrk ’
While t.l'w. Constitutional Court was examining the case in oréi :
0 dctcr::nn‘je whether the Virtue Party is constitutir}l{ai ur ncJLlr
the media initiated a new debate over how to define Istam | ,
:Iu_cfordancc with the needs of the statc. The state seeks o c:lef'ir:r;
1:-;:1“ by ridefming the Virtue Party®” Some prominent Virtue
Ill‘l ctf};irl]:;::nnfers,l _kf’mvl.an as rcfmrmists_, have issued vpinions about
o failuzc politica slam _and the virtues of secularism in Turkey:
. ormist wing of the Virtue Party displayed its growi e
at the first Virtue Party Conventi ' 30 dospice the
defat of Ab e Party onvention on 14 May 2000 despite the
who ok AD 5u2]d Gal, the [eadgr of the reformist wing Gal.
g cived x;otcs out of 1134, lost the leadership to Recai
‘Cﬂnscr;’al_]\rg :li'a‘a ly of Erbakan. A narrow margin of the
Wb vacve t:Ltu]:ay proved that the pro-reform movement
become e 1 :r ur_:ﬁ ; Ity is fermcnt:_ng. The party is destined o
in Turope, azs«::‘t]l::;.n o:}r:ltg(:he IChr.lstiEll'l Pemucratic movement
Pty ot g nstitutional Court docs not ban the
-‘___-_____-_-—._
s ,
o1 a clear analysis of the impact of the Pebruary 28ch process on Lhe Islamic discourse
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Despite the socio-economic transformation of Turkey, the
Kemalists remain determined to maintain their dominance at all
costs. The Kemalist exclusion of Muslims and Kurds in the public
sphere has been the major reason for the de-consolidation of
democracy in Turkey. The Virtue Party is forced to shed its
Islamism to become part of the system, and this, in turn, caused
the Virtue Party to lose its distinctiveness vis-a-vis other parties.
Today, the Virtue Party has no identity or vision that would
distinguish it from other parties. The power of the party stems
rather from the weaknesses of other parties as well as from its
image as a victim of the oppressive state.

CONCLUSION

Modern Turkey is more divided today than it was a decade
ago. The only force unifying the “white and black” Turks and
Kurds is their common fear of each other. The war against Kurdish
nationalism has destroyed the humane nature of the state. It has
become a faceless machine operating against its own people.

Men and women in Turkey today live with only a dim memory
of the past, no faith in the present and only limited faith in the
future. Nevertheless, Turkey’s struggle to become a member of
the European Union and its attempts to domesticate the state
structure in accordance with the European norms, its burgeoning
civil society and expanding market have created a momentum to
create a new social contract in which ethnic and religious diversity
will be respected. For those excluded Turks and Kurds, Isiam
remains the imagined “native home” of co-existence and the source
of ethics. The struggle, as in much of the rest of the Islamic world,
between the defenders of authoritarianism and privilege in various
forms, and the excluded majority of various backgrounds aspiring
for liberty and social justice will doubtlessly shape the future of
Turkey, and Islam. The underlying Islamic vernacular of Turkish
society will continue to play an important role in the future
evolution of Turkey’s intrinsic character. ¥
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